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THE OPFOSITION TO SPIRITUAL SCIENCE. 
LIES OF MOTERN LIFE “ND MASKED FACTS. 


lecture *) by Dr.RUDOLF STEINER, delivered at St.GALLEN, Switzerland 
on the 26th of October 1916, 


Our spiritual-seientific literature already offers us an 
extensive and detailed material enabling us to gather knowledge con- 
cerning the various facts which can be brought down to-day from the | 
supersensible worlds through spiritual-scientific research, and our 
sroups are. now in a vosition to work with this material. When we 
come together, it would therefore be most helpful to discuss how 
this material is related to our soul-life, how we may introduce it 
into life itself, and how we ourselves may obtain through it. refresh- 
ing, uvlifting and strengthening forces, In short, on such occasions 
it would be a good thing to bear in mind above all the concerns of 
our spiritual movement, for its very nature entails that we should 
now meet less frequently. 


Many of you will have noted that even to-day you still en- 
counter mumerous difficulties when you Dimerse yourse Men ar cpiriag 
nal science or Anthrovosophy At first, the requirements of our soul © 
lead us towards spiritual science, because the soul asks questions | 
concerning the most important riddles of life. We find our way into | 
Stiritual science particularly when we observe modern life with every- 
tuirs thac it can give us, and realise that the various spiritual 
directions, be they religious or scientific, are hardly able to give 
us truly satisfactory answers, in a deeper sense » to the great enig- 
matic problems of life 


When our thirst and lonving for knowledge has thus led us 
into the spiritual-scientific movement, when we have immersed our- 
selves for a while in the truths which could so far be brought down 
ion Thess tual worlds, ther@real dititieultices, all! Ki ee] 
ficulties frequently arise. These diffaeulties are of “a Git ieee 
kind dm every individual human being, sco that itis Not “eae, to 


*) Prom stenographic notes unrevised by the lecturer. 


describe them in a few words. 


Our friends frequently say: "When I found my way into spir- 
itual science, I found something extremely valuable and significant; 
yet in a certain way it has also isolated me, it has torn me cut of 
the current views which I once shared with others, and life has, to 
2 gartain extent) become abeie tern. Pies l very keen- 

by these whose spiritual strivings are naturally dependent on tne 
rlnion of the world, and so forth. This @weally creates many diffi- 
vulvies 

Other friends speak of a frightened anxiety which appears 
when they have immersed themseives for a time in spiritual science; 
is is something that makes them feel afraid of many problems that 
begin to rise to the surface: for instance, the right way of facing 
life. cte., Many of. you undoubtedly know these problems. Very often 
they are connected with the life of feeling, 


In to-day's lecture I wish to discuss the difficulties con- 
Aucted with the inner life of the soul., 


We do not Alaye pemecinges heee oE e ti on.of these feel- 
ines, which take on so many different aspects in every individual; 
frequently the true connections are not nerceived in the right way. 

Ye should always bear in mind that those of our contemporaries who 
feel attracted by anthroposophical truths, still constitute a very 
small grou» of men, We live in the midst of the battle of life, which 
is being waged outside our circles with means that greatly contrast 
with ours. Those who reflect a little on what Anthrovosophy really 
seeks in life, cannot fail to note how greatly the influence of arn- 
thronosonhical idess changes the aims of our thoughts, feelings and 
inpuises of the will, and how much these aims differ from thos pur- 
sucd by the overwhelming majority of modern men. And since thoughts 
wii feelines are real facts, we should also realise that our littl. 
avimber, or rather each one of us, forms part of a complex of forces 
trat has not yet gathered much strength, and which must, in the major- 
isy of cases, confront the contrasting thoushts, feelings and views 

f the others, But though the difficulties which we must face in life 


Ð aze on su many different aspects, and though they do not immediately 


veal the-abeve-men tioned "connections, it is nevertheless true that 
‘te St connections exist. 


Let us now ask the following question, placing it before 
soul: How can we face the difficulties resulting through the fact 
tact ve are faithful and devoted adherents of Anthroposophy, so that 
we must come in conflict with the remainder of the world ? 


as 


up Fa 


‘Ag stated, these things sare hidden by a veil and they do 


Ot always reveal their true aspect. The healing remedy which we must. 


| 


3 it were, take into our souls throueh our ow effort, so that we may 
velon within us an ever greater harmony, in spite of the ovposition 

whieh we encounter in the external world, the healing remedies which 
ay soul must take in, so that we may grow strong and able to face 

the discouragements and dishamonies which so frequently arise, these 
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healing remedies consist in a clear and true conception of the relat- 
ion in which an adherer or sympathiser of Anthroposophy is placed in 
regard to the rest of humanity. It purifies our soul if clear and 
lucid thoughts are formed on this subject;these concepts purify the 
soul to such an extent that we can even be strong when contrasting 
vowers from outside onpress us. 


If our thoughts remain within a narrow horizon, we might 
sey: "What is the use of envisaging the facts that divide Anthropo- 
sophy trom the rest of the world! This does not in any way change’ 
ay eooo eleme ce fife!" ==" But this is rene. “tor elama tnieuehts fudd 
of insight may not change the conditions of life from one day to the 
other, yet the strength acquired through such clear thoughts, in the 
direction indicated above, these clear thoughts in themselves, gred- 
ually give us so much strength that they are indeed able to change 
our life-conditions. Perhaps we are not yet able to develop thoughts 
that sre. really lucid md clear, so that they still lack the required 
strength. i i i 


In connection with what we wish to attain through spirit- 
ual science or Anthroposophy - not-for our own sake, but for the 
sake of the world (and this is one of the clear thoughts which we 
should benr in mind) - we should realise that the civilised men of 
to-dey- live “in a terziblc, more or less célMigicmous* or unconscious Ime, 
which has a tremendous effect on modern humanity. I am now voicing 
a most important truth, so let me throw more light on this particul- 
ar voint, 


Mok eee p at we really think”and i? Weveeaenolatemall “thas 
exists to-day in the so-called civilised world in the form of general 
cuiture, we cannot fail to realise thet there are many things -tacking 
in modern culture, that it lacks above all real life-impulses. Yet 
our modern culture is full of extravagant ideals. How many ideals, 
as they are generally called, rise up in the present time! How many 
essocinotions end leagues are founded, with all kinds of aims and 
with trorrammes seeking to realise this or that ideal! This is being 
done with the best possible intentions, so that we can say: Men bel- 
cngine to every sphere and class of life, who are impelled by this 
or that ideal to join small or large associations, are~guided, from 
their own particular standpoint, by the best motive, and they really 
deserve our full respect. Yet these men generally live under the 
restreining, influence of a certain tinidity, which remains unconscious 
because it is timid; particularly in regard to the most important 
things now needed by humanity, these men live under a restraint which 
comes from an unconscious spiritual cowardice. What humanity now nee te 
is spiritual knowledge, and the introduction of certain sniritual 
truths into life. 


This was an important problem, particularly in the 19th 
century. You know, of course, that there are spiritual laws, laws 
pertaining to the spiritual worlds. This was always known to certain 
men, and also in the 19th century, when spiritual science in its 
present form did not yet exist, there were so-called occult societies, 
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more or less worthy of that name, which cultivated occult truths, 
so.iritual truths, in many different ways. They also possessed a 
certain insight into the sirmnificance of spiritual truths for the 
worid as a whole 


Towards the middle of the 19th century, a crisis arose in 
connection with the deepest impulses pertaining to the more recent 
levelorpment of mankind. This crisis consisted therein that material- 
ism began to predominate in every sphere of life, in the fields of 
lmowledre and in the fields of practical life. fA high tide of mat- 
erialisn set in. We know that at that time many people wished to 
establish an encompassing world-concention based on natural-scientif- 
1c Materialism This theoretical form of materialism would not have 
been so bad; the practical form of materialism was the worst evil, 
The materialism which penetrated into the ethical and social spheres 
of life, into man's religious feelings, was the one which led to a 
crisis in the course of the 19th century. 


From the middle of the 19th century onwards, the men belong- 
ing to the above-named occult societies more or less worthy of that 
name, men who still knew something, beran to concentrate their efforts 
on the best means of redressing the evil effects of the quickly spreai- 
ing materialism. Certain circles possessing a certain spiritual- 
scientific insight, but not that insight which is the only effective 
one and which we endeavour in all modesty to reach, men belonging to 
circles which still possessed a traditional or some other obsolete 
spiritual-scientific insight into tne evolution of humanity, askea 
themselves: How can we redress the evil which threatens modern hum- 
anity throuzh materialism ? And they said to themselves: We cam 
redress it if we prove to men that there are not only physical phenom- 
ena in cur environment, but also spiritual phenomena and beings. 

Let me aid that these men were only accustomed to an experimental way 
of thinkinez, to external experiences and terceptions, And so these 
men who, as explained above, votsessed a certain spiritual-scientific 
insight and who were so much concerned about the development of hum- 
anity, discovered no other solution than that of proving the existence 
Ý the spiritual world in the same way in which one proves the natural 
chenomena of the external, sensory world 


They tried all manner of things. And in the course of the 
i3th century, certain movements arose with the aim of convincing men 
zhat a spiritual world really exists. The coarsest, I might say, of 
these movements is the Spiritistic Movement Whereas scientists ex-- 
nerience difficulty in penetrating into the methods of spiritual 
science, which are relatively easy to understand, some really brilliant 
scientists of the 19th century really dealt quite earnestly with 
spiritism, *) 


A veculiarity of sniritistic methods is to exercise a in- 
fluence through exnerinents which the senses can perceive just as if 
they were chemical or vhysical experiments. These methods, seeking to 


*) See "THE HISTORY OF SPIRITISM", recently publd,in German by the 
Phil,énthrop.Publ,Co, in Dornach, Switzerland 
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imitate the natural-scientific methods, are already bankrupt to a 
great extent, and it will be more and more evident that they must 
become bankrupt, Roe di aa of course impossible - metaphorically - 

to touch the spirit with one's hands ppiritual-scientific research 
has been greatly discredited, and not furthered, by many things which 
were done in the 19th century, through the mysterious machinations 

of certain so-called occult societies. 


It is clear that much remains to be done, both in the pres- 

ent and in the future, by men who are guided. by the best motives, 
and who possess an insisht into the needs of social life and of pract- 
ical lite. Yet we see that just those who possess such an insight 
are struck with sudden fright when they hear that the most signific-— 
ant impulses which are needed in the present and in the near future 
must come from a real knowledge of the spirit, from a insight into 
the truth that spiritual forces and spiritual beings live in our en- 
vironment , which are just as real as the physical facts and physical 
beinrs The best-intentioned men, who are really concerned about 
the progr: ss of humanity, are quite scared when they hear this, 


Let me now give you an example, for examples dealing with 
the most important facts of life are the most instructive. If we 
observe a vreat movement, it clearly reveals to us obstacles which 
every one of us also encounters on a small scale. 


You see, a very important man, who was really moved by the 
best intentions in regard to social impulses, in regard to progressive 
social imnulses of humanity, was murdered, as you know, in Paris, on 
the day on whieh this fatal world-war broke out. This man was 
Jaurès. Jaurès was unquestionably one of the: most honest men of 

our time in the ‘field of social endeavours; he was one of those who 
strove with ali his intellectual powers after an insight into the 
present conditions of life. He tried to understand why they have be- 
come more and more absurd, why they produce in a growing measure 
oauperisation mma desolation, both in the spiritual and in the mater- 
ia. ficlds of human life, With all his might he endeavoured to find 
ideas and thoughts which could be transmitted to others, witn the 
aim of discovering a solution of the great life- -problems of the pres- 
ent tire. We cm learn a lot from characters such as Jaurès. If we 
study the shortcomings of the present from a spiritual-scientific 
stmdpoint, concerning which we must develop clear thoughts ,we learn 
most of all by studying them in men whose upright character in partic- 
ular, and whose honest striving after knowleđġe are unquestionable, 
cen who possess certain gifts of insight, in keening with the tines. 
The ravages of our ~time can’ be und erst ood tar erter aie werstias 
the life of the most respected and esteemed men, må not the lite of 
men who do not enjoy so much respect, for the best possible motives, 
in the hichest meaning, may be ascribed t 0) suck men, Men of this 
tyre, who dedicate all their thoughts, feelines and will—-impulses 
to the welfare of humanity and place them at the service of aims that 
cek to raise humanity to a higher social level, men of the type of 
‘l See Yol.IV of "KOS"ISCHT UND MENSCHLICHE GESCHICHTE":. Goethe uni 
dzc Krisis des 19.fahrhunderts® (7th beet. ) Publ. by Phiten, 
Publishing Co. Domach, Switzerland. - 
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Jaurès - and he is not an isolated case, for the best men of our time 
experience this difficulty ~ find it very hard to speak of such 
things as our spiritual science, Yet their aims on behalf of human- 
ity cen only be realised if they guig grayp the following truth, 
these highly gifted men can only give effect to their aims and to 
viat tuey geek to realise, if they ygyt XH say to themselves: What 
ca reach with my ordinary intellectual powers, with the ordinary 
thilosophical and scientific means, only gives rise to inupulses that 
ure far toc weak to influence life; I must realise that when I fol- 
OW my own paths,everything which I endeavour to transmit to others 
is without a foundation, My former beliefs must first be based on 
the deeper foundation of spiritual science, I must recognise spir- 
tial facts and acknowledge the existence of real spiritual facts. 


Those who do not admit these spiritual facts and dev- 
elop all kinds of thoughs and ideas in connection with the progress 
of humanity, may be compared to a man looking at a garden full of 
vlants that begin to show signs of decay. Indeed, modern humanity too 
reveals sims of decay! The man in question will observe his plants, 
do this or that, and he will try many things to redress the evil; 
in short, he will be busy all the time. Yet he will achieve nothing. 
Perhaps one plant may recover, but another one will decay still more, 
ana on the whole his plants will not improve. Why not ? Because 
there may be a disease infecting the roots,which he has failed to 
AANER ; 


. This example applies to all the social endeavours of 
men like Jaures. They may take infinite pains, and on the surface 
they may be doing excellent things, yet they Jo not penetrate as far 
as the root of the evil, for the evil gnawing at the roots of modern 
life is the failing to recognise a real spiritual world. Men may 
Lelieve that they are setting up well-founded social truths, yet. 
they will yield no fruit for the welfare of humanity unless they are 
based on the truths which can only be transmitted by a science of 
tke spirit. Modern humanity can only progress in a real way if men 
acknowledve spiritual science - that part of spiritual science which 
the present most needs, namely the recognition of real spiritual be- 
-ns and sniritpal forces - and if spiritual science is no longer 
conesed, if particularly the best men of Gur time no longer oppose 
it. We should clearly realise that the best men of our time, those 
whe are inspired by the best motives, encounter great difficulties 
in grasping the most essential part of spiritual science: the recog- 
nition of a real spiritual world. 


In a lecture at Zurich I drew attention to one partic- 
ular point which illustrates this clearly. I mentioned a man who 
stoke very benevolently of our spiritual science, and even published 
nis words, Before a very cultivated public, he once had the courage 
to say that the aims pursued in our direction, in our soiritual move- 
ment, coulé no longer be considered as mere foolishness, Yet this 
man, too, had to come to a stop in the most important thing of ail, 
the acknowledsement of the sniritual world, What does he say ? 

He says all manner of things: - 


WET 


"We should rather look upon this spiritual movement" (so 
he says), "or at least upon the circle around Steiner, as a relig- 
lous movement among contemporaries, although its character is not 
in any way new or ontginal, but syncretic. Nevertheless it directs 
its attention to the foundations of life as such, so that we can 
look unon it as a movement which satisfies man's supersensible 
interests, and consequently as a movement which transcends the 
“realism that only adheres to sensory facts, Above all, we may 
look upon it as a movement which leads men to self-reflection in 
cornection with the ethical problems that must be faced; we must 
look upon it as a movement which aims at inner re-birth, based 
upon a scrupulous self-education, It suffices to read Steiner's 
introductory book to Theosophy in order to see how earnestly he 
directs men to work upon themselves and to strive after a moral 
purification and a perfectioning of human nature." 


In reading out these words to you I am not following any 
whim of mine, but I read them to you because we must clearly perceive 
the attitude of the world outside towards our endeavours. The man 
in question is weli-disposed towards us, although he looks upon our 
movement as a “syncretic" one. He calls it “synecretic" because he 
does not know it, nor does he realise that it is a completely new 
and original movement, already in view of the fact that it is based 
upon something that has never existed before: upon the new natural- 
scientific direction, which is, after all, its true foundation. He 
can give no information whatever about this, for he does not under- 
stand it; yet he adopts a frienily attitude towards us. But if we 
now allow ourselves to be influenced by the whole lecture given by 


him on "The Conceptual World of Cultured Men", we realise that he 


wdsubtedly reflected on the fact that modern men need a spiritual 
‘raining, and he sees in our movement an attempt to further the gen- 
sral spiritual development of humanity. But then he says - and this 
L5 the characteristic point : - 


“Its speculations, going in the direction of suversensible 
truths, are a reaction against materialism. But of course, through 
such speculations it easily loses the basis of reality and gets 
entangled in hypotheses, " ... 


ile thinks that genuine spiritual truths are hypotheses, and not real 
facts! y 


.'in clairvoyant fantasies, in a realm of dreams, so that 
no strength is left for the reality of individual facts and a 
social structure of life." 


These were his actual words, although he afterwards added 
in a most friendly way: l 


"Nevertheless we must look upon Theosophy as a phenomenon 
tending to correct the present development of modem culture," 


He is obliged to halt before all the things which cannot 
nossibly be separated from our movement; he must halt before things 
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which we mention from the very outset, namely, before supersensible 
facts. Yet without a connection with ' sup ersensible facts (let us 
bear this in mind clearly) hummity cannot come out of the blind 
aliey into which it has strayed. Whereas our movement in particul- 
ar seeks the firm foundation required for the realisation of every 
social ideal, even well-disposed people believe that our movement 
leais men into a realm of dreams and that “there is no strength 
left" for a social structure of life! As stated, such words are 
dictated by a lack of confidence, a lack of confidence in recognis- 
ing spiritual facts, inspired by an unconscious fear, by an uncon- 
scious lack of courage, This is complete lack of insight, or rather, 
lack of insight in regard to the aims of spiritual science, which 
seeks to give a sound foundation even to social endeavours. 


Thus even men of Jaurès! type face life without being 

able to recognise,with the aid of thoughts acouired through educat- 
ion and through their contemporaries, that everything which takes 
place unon the physical plane is dependent on spiritual worlds, and 
that in the sphere in which we are called upon to influence life 

- for instance, in the social sphere - we can only act in the right 
way if we possess a knowledge of the sviritual laws through which 
the forces of the spiritual world can penetrate into the physical 
world, Anā just because these men do not possess this knowledge, 
just because this a symptom of the times, a widely-spread symptom 
characterising the best men of our time, the unconscious, but none 
the less significant lies of life penetrate. into the present. Every- 
where we can "catch" these lies of life; we can really "catch" thea! 


A man confronts the others, a man who wished to better 
the conditions of human life with all the means available to his 
social knowledge, for he justly recosnised that these conditions 
were leading mankind into a blind alley.’ A man confronts the others, 
a man who really studied the facts of history, in order to obtain 
an insight into the social sphere; he studied the history of past 
enochs, and from the facts of the past he wished to learned what 
could be done for the welfare of his contemporaries, he studied 
the mistakes of the past, of past social endeavours, so-that similar 
mistakes might in future be avoided. But in all his strivings 
even Jaurès was quite unable to recognise the existence of a spir ~- 
itual world, and to acknowledge the truth that continual streams of 
sniritual life flow down into this world through human beings. 


There is a fine essay written by Jaures on the connections 
between socialism mä patriotism, an essay written in a ‘erly 
Jaurés-like spirit. Jaurès tried to show how historical events 
influence human evolution and how they are active in the development 
of humanity. After having contemplated various influences in the 
Roman Emnire, hoping that they might teach Him how to face the prob- 
lems of “the present, alter haying placed many things before his soul 
with an extraordinarily conscientious striving after knowledge, he 
elso dealt with a chapter of modem history, Jaurés' book contains 
a strange chapter on the subject of the proletariat and patriotism, 
and it IS interesting to bear “ip an mim, fom cid. olen coapyer 
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showg us what really takes place in tne souls of our best contempor- 
aries, 


Jaurès says! "Even the admirable national movement of 
Landed property” . . but it is not necessary to discuss details, 
for the essential thing is to show that industry and so forth, and 
nct iandeli proverty, flay the chief part in the progress of modern 
sc7ciai-life. We shali not Cae these details, for tne essential 
“hing to bear in mind is that Jaurès feels compelled to draw attent- 
ica to Joan of Are, to the “Maid of Orleans. Now imagine a man com- 
rletely immersed in the ideas of the present, drawing attention to 
the Maid of Orleans! Everyone who is acquainted with modern history 
aiso knows that she influenced the develonment of modem humanity 
in such a way (all who recognise this fact objectively must admit 
trat the Maid ot Orleans reall: exereisei this great influence) that 
the wtresent map of furone would have an entirely different asnect 
h21 the Maii of Orleans not influenced the develonment of modern 
+i oS AE Course, an mits, this. He Wie 


Woes Of “re fulftia her mission and eaemi rice Nersel tT 
for her country's welfare, in a France in which landed vronerty 
NO Tincer CGuekisutes the only power, for thescomminities were 
already berinnirg to play an inportant part ani Louis the Saint 
hai a.ready sanctioned the craftamen's: vuilds by a solemn pro- 


clamation oOuring the revolutions under Charles Quinze and Charles 


seize, the bourgeois merchant and the craftsmen's cuilds came 
to the fome.as new wowers;-and the moet ciear-siehted of those 
viov eMe ORe ronnie realm dreancd orman engue between ci t- 
isens ana peasants against a lawless and arbitrary rule, in a 


modern France, that was soon to be governed by the “Roi Bourgeois", 


tne son of that voor king whom “oan of Are was about to save, 

in that cultured and refined country which was moved by the 
sorrows of Charlies d'Orleans, whose imorissonment touched the 
heart of staunch Lorraine, In this setting, which was anything 
but rustic, anpeared Joan of Arc." 


"She was a simple country maid, who had seen the suf- 
ferin’s. of the peasants around her, Yet she saw in these suf- 
ferinegs only an examnle of the vreat ani lofty sufferints borne 
by the plundered and invaded kingdom. Mo narticular place and no 

landed oroperty play any role whatever in her soul; her glance 
travels beyond the fields of Lorraine. Her peasant- -heart is 
greater than her peasanthood. It beats for the valiant, distant 
cities besieged by the stranger, fo live in the country, does 
not necessarily imply a limitation to agricultural »roblems, .Un- 
ioubtedly Joan's dream would not havé been so free, sọ daring and 
encompassing had she lived in a noisy city. Loneliness nrotected 


hor daring, of nouS Ns, amd She cola dave experience tak MGE strene 


Ly e eat natriotic community, for her fantasy could fill a 
zaim heriszen with sufferings ani hones that transcende. tuat hor- 
iann. She was not filled by the spirit of peasant-rebellion, but 
she wished to free a great France, in order to consecrate it af- 
serwurds to the service of God, tc Christianity and-to rishteous- 
ness, She believed that her aim was =x hich and rithteous, and 


in order to reach it sheinn ioemiiiemoqunagerinedesy the 
Church and to plead a revelation that stands above every 
Ones,” 

(1) BECONT Mien) 


ADDRESS BY ALBERT STEFFEN 
AT THE ANNUAL GENERAL MEETING OF THE SOCIETY, 
Sma OP APATO; 19A 


I open this year's Annual General Meeting in the name of 
the General Anthroposophical Society, and extend to you all a cord- 
ial qetcomer Let us begin, as always, with a retrospective survey 
of the past year. It was a very difficult one, yet great forces of 
sacrifice have also been at work. This can for instance be seen in 
the firures which Dr.Wachsmuth will read out to you when I have fin- 
ished my adiress. These figures express certain spiritual facts. 


First of ali, let me mention the books published this year 
by Frau Marie Steiner. Four books by Rudolf Steiner and Hamerling's 


flay, "Nanton snd Robespierre", were published for the general public. 


Then there are eleven publications for the members of our society. 

I cannot mention each book separately, nor refer to their content. 
~Hey constitute the fundamental stock and are the tools of all those 
who are active in Rudolf Steiner's spirit. Each book conceals a 
living Peine that ean he resmwedeihreuen inner prae tiee. Phe “pecui- 
iar qmality of Rudolf Steiner's books is that they gain in interest 
the more we work with them, Just the opvosite is the case with other 
books. Rudolf Steiner's books are our armour If we wear it rightly, 
kx it will shine more and more and reveal the Being that lives in it, 
the Snirit for whose sake Rudolf Steiner sacrificed his life. The 
books contain extraordinary lectures, but you wiil surely know this! 
Por instance: “Qceult Pa;choloey ay Slicatgeuer icon uas Swa cine of 
the Threefold Human Being", "The sway of Cosmic Reason in the Vrigin 
of Syneech”, etc. Before we can, to a certain extent, make these 
truths our own, we shall nave to live with them for a long tine. 

Then there are some new eddtdomeee Tie os N Iie’, “ire cos- 
nel of St.John", "The Occult Foundations of the Bhagavad Gita”, and 
others. Twenty books in all. More than gan be published to-day by 
a sgreat Publishing Company, This bears witness to the living force 
ef Rudolf Steiner s work. Then we must add the books nublished 
with Prau Dr. Steiner's consent bythe pectha tor the “Aris wr speech 
and “Music: Rudolf Steiner's early essays dealing with theatrical sub- 
jects, With aetine "etd caiiiqueman 20s Prive sense (caer vione of 
woethe's activity as a natural-scientific investigator and aesthete, 
essays on Nietyeche "Rive ieee gee oe eee eee eb lmpert— 
ant for those Who are Setiya “itera Jielle, for they contain 
fundamental truths for the future, although they deal with subjects 
of past decades, They express the’ thought that works of art should 
never be judged according to old princivles, but that every work of 


FS. “he tities of the books are the English translations of the 
German oriftinals, The bo@kse are moe 8 in German, 


mH HH eee He ee HE HE He HEH HH FF EF EE 


